
Scripture, men, women, ministry, and 
mission.

prolegomena (or, “getting started”).
growing past stereotypes, engaging Scripture.
-liberti is a wildly diverse church, and this bears out as we come to an issue like this.  
Some people have no idea that there are churches in which women are forbidden from 
certain ministry roles because of gender, and some (on all sides) attach stereotypes or 
significant emotional freight from their own experiences and history to this issue.

-As we come to this issue, we have to remember: for every one of us who have strong 
feelings on this topic, we must remember: there are people who you know in our church 
who love Christ as much as you do, pray as much as you do, and read the Bible as 
much as you do- who come to the exact opposite conclusion on this!

learning to agree to disagree.
-This is an area in which, inevitably, there will be different opinions in the church, and in 
which we’ll need to learn to practice the spiritual discipline of charity.  “In essentials, 
unity; in non-essentials, liberty; in all things, charity.”1

-This is an area which a mature, Gospel-centered church won’t make the center of its 
life, or a source of argument or contention.  Why?  It’s not at, or anywhere near, the 
heart of Christian faith.  This is an area, like many others (i.e. baptism, charismatic gifts, 
etc.) in which we live together in difference- and we’re fine with that!

-For those who would presently disagree:
• That’s ok!  I hope to “de-escalate this issue.”  I know it takes time to process through 

things like this, and I don’t hope to “convert” you in a sitting.
• What I do hope to do is to demonstrate that we arrive at this position, not because we 

have a “low” view of the Scriptures, but because we have a “high” one and want to live 
out what we believe to be the example of the biblical witness.

-If you’re nervous this is a “liberal” position:
• It’s not!  This is an example of how the culture of modern, western conservative 

Christendom unhelpfully politicizes unconnected issues- i.e. the “slippery slope” 
argument.  

• Other evangelical and/or Reformed pastors/theologians/thinkers who hold this 
position: N.T. Wright, Ken Bailey, John Stott, Billy Graham, Cornelius Plantinga Jr., 
Roger Nicole, Walter Kaiser, Nicholas Wolterstorff, Harvey Conn, Manny Ortiz, F.F. 
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Bruce, R.T. France, Richard Mouw, Dick and Mardi Keyes, Richard Bauckham, Scot 
McKnight, John Ortberg, Lesslie Newbigin, et. al.

• Bible-believing denominations that support women in ministry: the Reformed Church 
in America; the Christian Reformed Church; the Evangelical Presbyterian Church; the 
Evangelical Covenant Church; the Evangelical Covenant Order of Presbyterians; the 
Anglican Church in North America; the Anglican Mission in the Americas, etc.

• Additionally, on a global scale, many of the Christian movements in which God is most 
mightily working are parts of the Christian Church in which men and women lead 
together- i.e. the Pentecostal church in Latin and S. America, the Anglican Church in 
Africa, the underground church in China, and so on.

defining terms (and why I don’t like them).
• Complementarian- the view that men and women complement each other in church 

and home, and that it is the God-appointed role of men to lead in church and home.
• What is helpful about this title- it captures the reality that men and women 

complement one another.
• What is unhelpful about this title- While advocates of gender-based roles in 

ministry would title their position “complementarity,” on a functional level, what’s 
practiced isn’t complementarity in leadership, but gender-based hierarchy.

• Egalitarian- the view that men and women are equally made in the image of God, with 
the implication that they are equally gifted for ministry.

• What is helpful about this title- it captures that men and women are equally made 
in God’s image and equally gifted and called to serve Christ’s mission

• What can be unhelpful about this title- some egalitarian approaches to Scripture 
can tend to flatten out the differences between men and women, or tend to 
minimize that gender is a good gift from God

-As we approach the topic of women in the ministry and mission of the church, we 
would hold to a view that balances these two “positions”: that the best way to express 
both gender equality and complementarity is for men and women to be engaged 
together as complementing equals in ministry, rather than employing gender-based 
hierarchy in which women are excluded from some kinds of ministry on the basis of 
gender.  

our guiding commitments and questions.
-Commitment to Gospel and Scripture... Our “rules of the game”:
• Authority of Scripture- Holy Scripture is our "only rule for faith and life"
• Scripture interprets Scripture- we must always seek to understand the whole sweep of 

the biblical witness.  In this light, more obscure/confusing texts are interpreted in light 
of more obvious/plain ones.

• Gospel and culture- all Scripture is formed at the intersection of Gospel and culture.  
Thus, later generations and other cultures of Christians always have to discern what's 
Gospel (abidingly significant), and what's culture (the way the Gospel was expressed 
in a culture, which might be different in another one.  Ex: the "holy kiss"- mentioned 5x 
as a command in the NT.
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• Gospel centrality- Christ is the center of Scripture, the lens through which we read 
Scripture, and we regard Scripture as "holy" because it witnesses to Christ.  The 
question of how Jesus approached any issue, problem, etc. will always be central for 
us.

-Questions to discern:
• How can we be faithful to the whole of the biblical witness?
• How can we be faithful to the example of Jesus and the Gospel’s claim on our lives?
• How can we mobilize the gifts of all God’s people for mission and ministry?
• How should we understand the “restrictive” texts?

women in the old testament.
Genesis 1-3.
-Genesis 1.26-28.  Principles:
• Humankind as a whole is “imago dei,” made in the image of God
• Both male and female are made in God’s image
• Being male or female is part of what it means to be made in God’s image- gender is a 

good gift!
• The task of having dominion over creation is given to the man and the woman 

together.
• Implication: Men and women are both equal and complementary.

-Genesis 2.18-25.  Principles:
• The Woman is a "helper as his partner."  Lit. a "helper corresponding to him."  The 

point here is not hierarchy, but partnership, and fit-together-ness.  The term "helper" 
here (Heb. "'ezer kenedo") is not a term of inferiority, but simply refers to one who 
provides help, aid, or rescue.  It is used 19x in the OT, and used mostly of God.

• The woman comes from the "side" of the man- not above him, or below him, but 
beside him.

• 2.23-25- These are vows of loyalty and covenant fidelity.  There is actually evidence of 
the ancient world of words similar to these being used of allies in battle.

-Objection: the "order of creation."  "In light of 1 Tim. 2, don't the creation accounts 
indicate hierarchy in man and woman's creation, because the man was created first?"  
Response:
• Paul's concerns in 1 Tim. 2 are different than the ones represented here (hang on!).
• This view can't be sustained in light of the context of Gen. 1-2 (humanity is created at 

the climax of creation, and created last), a more careful study of the terms and context 
of the narratives themselves, comparative study of other ANE literature, or the rest of 
the context of redemptive history (God often chooses the second/third/younger, not 
the older, or "first").

-Genesis 3.  Principles:
• The subjugation of the woman to the man is a product of the Fall, not creation.
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• "Genesis 3.16-17 is best understood as a description of the new order of things, of 
how life will be lived as the result of the Fall, rather than how it should be lived.  It is 
not a command for one sex to rule over the other any more than Genesis 3.17-19 is a 
command for all Israelite men to be farmers or a prohibition of the use of 
weedkillers."  (Richard H. Hess)2

women in the Old Testament.
-Women appear many times in ministry and leadership roles in the community of God’s 
people in the Old Testament- a fact all the more striking because of the extreme 
patriarchy of ancient societies.

-Examples:
• Miriam (Exodus 15.20-21).  Was a “prophet” and led in Israel’s worship.
• Deborah (Judges 4-5).  Deborah served as Israel’s supreme court and commander-in-

chief, and as a “prophet/prophetess."
• Huldah (2 Kings 22.13-14).  A renowned prophetess in the time of King Josiah, so 

respected that an extremely sizeable embassy was sent to inquire of God with her.  
Huldah’s counsel was immediately put into effect in Israel (2 Kings 22.8-20; 23.1-25).

• Then, there are unnamed women who served as national leaders, such as the “wise 
woman from Tekoa” who advised King David regarding Absalom (2 Sam. 14.1-33), 
and the “wise woman” of Abel-bethmaacah who saved her city from destruction (2 
Sam. 20.16-22).  

• Additionally, there are women who are remembered as heroes and play key roles at 
various moments of redemptive history: Rahab, Ruth, Esther, etc.

-Objection: “God permits women to lead at times when adequate male leadership is 
lacking, or as a demonstration of his peoples’ disloyalty.”  Response:
• This notion is not actually found in any biblical text.
• A number of the women mentioned above actually ministered in the context of other 

renowned male figures (Moses, Barak, Josiah, Jeremiah, etc.).
• The Old Testament does recount God’s peoples’ fickleness and disloyalty, but this isn’t 

the problem of men or women alone, but of humanity as a whole!

women and Jesus.
Jesus and women.
Jesus’ dignifying of women, to the point of dramatically crossing the cultural boundaries 
of his day, is well-attested, by scholars of all opinions about womens’ ordination.  It 
should simply be noted here that we are the very heart of Christian faith and practice: all 
Christian life begins with the questions “Who is Jesus?”  “What did he do?”  “What did 
he do/say on a particular issue/matter?”  In addition to Jesus’ numerous interactions 
with women, a few episodes are illuminating and bear greater reflection...
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Jesus had female disciples.
-Acts 9.36- Tabitha (Dorcas)
• It is sometimes claimed that Jesus only had male disciples; however, Tabitha/Dorcas, 

as well as the other examples below, make this claim impossible.  
• As she appears in Acts 9, it’s too early in the Christian movement’s history for Tabitha 

to be a disciple of anyone but Jesus.

-Matthew 12.46-50- the “family” of Jesus.
• In 12.50, Jesus specifically names “sisters.”  
• “The text specifically affirms Jesus is gesturing to ‘his disciples’ whom he addresses 

with male and female terms.  This communicates to the reader that the disciples 
before him were composed of men and women.” (Ken Bailey)3

-Luke 8.1-3- Jesus’ “entourage.”
• In the ancient Middle East, men and women would never ordinarily travel together.  Or, 

in the modern Middle East, for that matter!
• “Three points of amazement appear.  First, the story is very surprising for the reasons 

mentioned above.  Secondly, the women are paying for the movement out of the 
resources under their control.  Finally, Luke (a man) admits all of this in writing.”  (Ken 
Bailey)4

-Luke 10.38-42- Mary and Martha.
• Mary sits at Jesus’ feet- this is technical language for being the disciple of a rabbi (see 

Acts 22.3).
• Martha’s source of outrage isn’t simply that her sister isn’t helping to peel the 

potatoes- it’s that her sister has crossed into the male space of the household.  And, 
Jesus affirms her presence there.

• Furthermore, in that culture, one only became a student of a rabbi to one day become 
a rabbi/teacher.  “...to sit at the feet of a rabbi was what you did if you wanted to be a 
rabbi yourself.  There is no thought here of learning for learning’s sake.  Mary has 
quietly taken her place as a would-be teacher and preacher in the kingdom of 
God.”  (N.T. Wright)5

witnesses of the passion, apostles of the resurrection.
• In the Gospels, the male disciples flee for their lives at the last, while the female 

disciples remain at the cross until the very end.
• In the Gospel accounts of the resurrection, women are the first witnesses of the risen 

Christ- they are the “apostles to the apostles.”  This is a fact so remarkable that the 
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late Christopher Hitchens (!) said this was the one main fact which made him think that 
“something happened on Easter morning.”

• “All Christian ministry begins with the announcement that Jesus has been raised from 
the dead.  And Jesus entrusted that task, first of all, not to Peter, James, or John, but 
to Mary Magdalene.  Part of the point of the new creation launched at Easter was the 
transformation of roles and vocations: from Jews-only to worldwide, from monoglot to 
multilingual (think of Pentecost), and from male-only leadership to male and female 
together.”  (N.T. Wright)6

-Objection: “But the Twelve were all male.  This shows that Jesus intends church 
leaders to be male.”  Response:
•The Twelve were all male.  But, the idea that they were chosen because of gender is 
nowhere to be found in the actual text of Scripture.  Far more likely is that Jesus is 
symbolically re-constituting Israel around himself.  This actually does have textual 
warrant (for instance, the “fulfillment” motif).
•The Twelve, prior to the Resurrection, are portrayed in a remarkably negative light, 
compared to the women Jesus interacts with in general, and his female followers/
disciples specifically (see above).

women in the early church.
women at Pentecost.
•Acts 1.14- Women are among the disciples who receive the Spirit, who would publicly 
preach the Gospel, and go on to form the beginnings of the Church's leadership.
•Acts 2.17- In quoting Joel 2.28-32, as he explains the outpouring of the Spirit, Peter 
specifically mentions that “your sons and your daughters shall prophesy...”

women and persecution.
•Acts 8.3- Luke deliberately mentions that Saul was “ravaging the church by entering 
house after house; dragging off both men and women...”
•In the ancient Middle East, and in the modern Middle East, one beneficial offshoot of 
patriarchal society is that women weren’t seen as “a threat”; they were free to come and 
go, tend to family matters, etc.
•There would be no reason for Saul, a devout Jew, to put women in prison, except if 
they were seen as major leaders in the upstart Christian movement.

female deacons/ministers.
-Phoebe (Romans 16.1-2):
• a deacon/minister of the church at Cenchreae- the Roman church was to do whatever 

she asked of them.  She was also Paul's benefactor, and the benefactor of others.  
Gk- "prostasis."  This word applied to the leader of worship in a Greco-Roman temple,  
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as well as a governor, a chieftan, and the leader of a democracy.  Sometimes 
translated "ruler."7

• Phoebe delivered the letter we now call "Romans."  As the letter carrier, it was her 
responsibility to explain Paul's letter, answer questions, etc.  "The letter-bearer would 
normally be the one to read it out to the recipients and explain its contents. The first 
expositor of Paul’s greatest letter was an ordained traveling businesswoman."  (N.T. 
Wright)8

-Deacon... "minister?"
• "Diakonos"- the Greek word we translate "deacon," but also the word we translate 

"minister."
• Examples- Paul uses this word to refer to himself and Apollos (1 Cor. 3.5); himself and 

Timothy (Phil. 1.1); and, Timothy (1 Tim. 4.6).  Hebrews uses this term numerous 
times to refer to Jesus himself as "minister of a new/better covenant."

women as Paul's "co-workers."
• Five of the nine women Paul greets in Romans 16 are called "co-workers."  (Rom. 

16.3, 6-7, 12).  This is a term Paul also used for prominent male church leaders- i.e. 
Timothy (Rom. 16.21).

• The question- what is Paul's "work" in this context?  Itinerant ministry, preaching the 
Gospel, church planting...

• Euodia and Syntche- see Phil. 4.2-3

female prophets.
• Acts 2.17, quoting Joel 2- "your sons and your daughters shall prophesy"
• Acts 21.9- Paul stays with Phillip the evangelist, who has four daughters who are 

prophets
• 1 Cor. 11.2-16- a vexing passage for all kinds of interpreters, but the assumption here 

(11.4-5) is that both men and women are publicly prophesying in the church's 
gathered worship.  Paul isn't giving instructions on whether that should happen, but 
how.  In essence, given the culture of the day, he's saying that women should 
prophesy as women, and honor their gender, and men should do the same.

priscilla and aquila.
• Priscilla, or Prisca, and Aquila show up a number of times in the New Testament.  

They were companions and co-workers of Paul's, teachers of theology (Acts 
18.24-26), and quite probably church planters (Rom. 16.4).  

• In their instruction of Apollos, Priscilla is mentioned first as instructing him more fully in 
Christian faith.

• Interesting: every time that this couple is referred to in the New Testament without 
reference to ministry, or in reference to their trade, they are listed as "Aquila and 
Priscilla."  (Acts 18.2; 1 Cor. 16.19) But, every time they are mentioned in a ministry 
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context, they are mentioned as "Priscilla and Aquila." (Acts 18.18; Rom. 16.3; 2 Tim. 
4.19).  Analogy: being introduced as "Mrs. and Mr."- if this would seem odd today, it 
was exponentially so in the ancient world.  This clearly suggests Prisca/Priscilla had 
the more prominent ministry role of the two.

churches in the homes of women.
• 1 Cor. 16.19- Priscilla and Aquila have a church in their home
• Col. 4.15- Nympha has a church in her home.
• In Roman times, patronage of a house-church was an authoritative role.  In that 

society, the householder was the de facto leader of the group, and was accountable to 
the government for its actions and teachings.  And a "household" in this culture 
wouldn't have just been a nuclear family; it would have included slaves and servants, 
children, business partners, travelers, etc. 

junia the apostle.
-Romans 16.7:
• Andronicus and Junia are "prominent among the apostles."
• Paul here greets a female apostle!  This was, without question, the "highest office" in 

the Church- she would have been an eyewitness of the risen Christ, in all likelihood 
worked miracles, and would have led the Christian mission to a whole region of the 
world.  This would have included the work of preaching the Gospel, starting churches, 
raising up pastors, elders, deacons, and overseeing churches.

-Objection: "Junia" or "Junias?"
• Bible translations produced in the 70's and 80's, and more ideologically-driven ones 

today, translate "Junias," the male form of "Junia," instead of the female version.  
Recent translations unilaterally have reverted back to "Junias."  Why?

• History: Junia was translated as a female name, until an unknown translator in the 
13th century changed her name to its male form.  But, in fact, there isn't a single piece 
of evidence that Junias was a name ever used in the Roman empire.  Junia, on the 
other hand, was a common woman's name.  All the early manuscripts of the New 
Testament, all the writings of the early church fathers, and all translations until the 
Middle Ages recognize Junia as a woman who is an apostle.

• John Chrysostom: "To be an apostle is something great.  But to be outstanding among 
the apostles- just think what a wonderful song of praise that is!  Indeed, how great the 
wisdom of this woman must have been, that she was even deemed worthy of the title 
apostle."9

the “restrictive texts.”
the restrictive texts in wider biblical context.
-The scholar Ken Bailey outlines the five options available to us as we see, on the one 
hand, the whole of the biblical witness about women being used by God in ministry, and 
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on the other, the two “restrictive passages”10 that seem to prohibit women from doing 
the very things the rest of the Bible describes them doing:
1. We can dismiss the biblical witness as contradictory and thus irrelevant.
2. We can take the texts that say “yes” to women as normative and ignore the others.
3. We can focus on 1 Cor. 14 and 1 Tim. 2, and overlook the women disciples, 

teachers, leaders, deacons/ministers, prophets, and the woman apostle.
4. We can conclude that the NT contradicts itself and that the Church can only choose 

one view against the other.
5. We can look once more at the negative texts to see if their historical settings allow 

for more unity in the NT than we may have suspected.11

-”Liberal” churches tend to take options 1 and/or 4; “conservative” churches tend to take 
option 3.  Our commitment to the unity and authority of Scripture move us to “have a go” 
at option 5...

1 corinthians 14.33-36.
-Problems with a "complementarian" reading of this passage:
• On a Scriptural level, reading the wider context of 1 Corinthians would lead toward the 

conclusion that Paul is not issuing an absolute, binding silence on women (see below).
• We instinctually know that Paul is not commanding that women be absolutely silent in 

worship; I know of no church that actually forbids women from ever saying anything, 
singing in a choir, etc. 

• As with the 1 Tim. 2 passage, the "complementarian" position inconsistently reads and 
applies the passage.  Complementarians will appeal to this passage, as well as 1 Tim. 
2, to forbid women from leadership roles in worship, claiming this to be a "plain 
reading" of the text, while "softening the blow" and allowing women to sing on a 
worship team, do announcements, etc.  But, a consistent and "plain" reading of this 
passage would force one into forbidding women to ever say anything in worship.

-Interpretation:
• Literary context- these verses occur in a section that is corrective, rather than didactic, 

in nature- Paul is responding to problems in the church (in this case, order in worship).  
• Corinthian context- Corinth was an international, tough, and immoral town.  There 

would have been people who spoke lots of different languages there, and oftentimes 
women would not have known the common business language (Greek) in which 
services would have been conducted.  In this context, and given the character of the 
church in Corinth, it's easy to see how services would become chaotic and disruptive 
when numbers of the people didn't understand the language it was being conducted 
in.  A documented case of this is actually found in the writings of John Chrysostom in 
Antioch in the 4th century.12
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• Paul is addressing three groups of people in 14.26-36 who are being disruptive: 
prophets, speakers in tongues, and wives who have Christian husbands who attend.

• 14.34- "silent" can also be translated "quiet."  In the context of 1 Corinthians, it's 
probably better translated in this way.  Otherwise, Paul would be flatly contradicting his 
words in ch. 11 which assume that women are active in praying, prophesying, and 
leading in worship.  

• Summary- the over-arching concern here is for order in worship, not gender hierarchy.  
Paul simply is addressing a particular situation in which there were certain women 
who were the source of disruptions in worship.

1 timothy 2.11-15.
-Problems with a "complementarian" reading of this passage:
• This is a troublesome passage on which to construct one's entire theology of gender 

roles or church leadership; responsible interpreters of all positions agree that this is a 
notoriously troublesome passage to figure out.

• A woodenly literalistic interpretation of this passage that ignores its context doesn't 
uphold the unity of Scripture.  If Paul here was really forbidding women from any 
leadership or teaching among God's people, he is also flatly contradicting himself, the 
rest of the New Testament, and indeed the rest of the Bible!

• Those who would restrict women from teaching or leadership in the church read this 
passage inconsistently.  On the one hand, they would appeal to a "plain" reading of 
this passage to forbid women from teaching or leading.  On the other hand, they would 
"soften the blow" by allowing women to do some teaching or leading, under the 
authority of (all-male) elders/pastors.  But, a "plain" reading of this passage doesn't 
allow that!  Additionally, this kind of reading will lift 2.11-12 from its literary and cultural 
context in the name of a "plain" reading, but I know of no one who also forbids women 
from having braided hair, or believes that womens' salvation is determined through 
childbirth- even though the same kind of "plain" reading of the passage requires that 
one say these sorts of things.

• Those who would restrict women from teaching and leading in the church appeal to 
the fact that Paul "roots his argument in creation."  But, they misunderstand why Paul 
appeals to the creation stories, and what he's contending for (gender equality- see 
below).  Also, Paul elsewhere "appeals to creation" in ways even very conservative 
interpreters don't see as binding today (i.e. the use of head coverings for women in 1 
Cor. 11.8-9)

• On a practical level, no church actually practices this in a "plain" sense- even ones 
that "officially" forbid women from leadership and teaching.

-Context:
• In many ways, false teaching is the concern of 1 Timothy (between 1/3 and 1/2 of the 

verses of the book refer to false teaching).  Those propagating false teaching are 
never spoken of in masculine terms or pronouns, and most of the offending 
individuals/groups directly named are women.

• A study of the false teachings Paul refers to in 1 Tim. shows that they correlate exactly 
to the teachings of the female-led Artemis cult in Ephesus (see Acts 19.28-37), as well 
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as the early signs of gnostic teaching which came from a fusion of these pagan beliefs 
with Christian ones.

• The Artemis cult: the Artemis cult dominated the religious, political, and economic life 
of ancient Ephesus.  In the temple to Artemis, only women were permitted to serve as 
priests, and men were only permitted to serve official roles in the cult if they were 
castrated.  The entire authority structure of the cult was based around a story about 
how women, descended from the mythical Amazon women, had enslaved the men in 
the area of Ephesus and had forced them to build the city for them. These 
female leaders would write up elaborate genealogies to try and connect themselves to 
these great heroes in the stories, and therefore support their religious authority.  
Further, Artemis was a fertility goddess, whose name means “protector”. It was 
believed that she was the deity that could be given credit for keeping women “safe” 
through childbirth.  Women were also seen as the source of life and light to men. They 
were believed to be mediators between Artemis and males, primarily through sexual 
rituals (which, unsurprisingly, drew lots of men into the cult as well). It was thought that 
through these sexual rituals and the sexual gaze drawn by the lavish and sexual cultic 
clothing of the women, they could bestow upon men their own secret ”divine 
knowledge” of Artemis.

• Gnosticism in Ephesus: As women were the source life to men, it was taught that Eve 
came first, and then she gave life to Adam. Gnostics called Eve “the illuminator”, 
believing she actually liberated the world by the eating the fruit and giving humanity 
the secret “knowledge” ("gnosis") of life and death.  As part of the gnostic rejection of 
the material world, and in a certain twist on the Artemis beliefs, they taught that a 
unique salvation was offered to those women that rejected childbirth, opting instead 
for dedication to pursuing higher ”divine knowledge”.  Women comprised many of the 
leaders of gnostic cults in the latter-first, early-second, century. That’s why many 
gnostic texts and beliefs exalt the superiority of women above men.

• Timothy: In this female-dominate context, there's Timothy: young, single, and sickly.  
Certainly, this only aggravated the potential for dysfunction!

-Interpretation:
• 2.9-10- Women should dress modestly for worship, unlike the worship they had grown 

up seeing. Paul’s description here of what the women should not wear, matches the 
images we have of Artemis worshippers.

• 2.11- "silence"- also translated "quietness."  It refers to a quiet environment or 
peaceable presence.  This makes sense in light of 2.8.  The thrust of Paul's words 
here for women is "let them learn!" rather than "shut them up!"

• 2.12- "submission"- there is no indication here as to what it is that women are to be 
submitting to.  Likely, in this context, and given his concern over false teaching, that he 
is talking about being submissive to God, or to orthodox teaching, or to Timothy as the 
church's appointed leader, or to the leadership of the church.

• 2.12- "I permit no woman to teach or to have authority"- The million dollar question is, 
"what does Paul mean by 'authority?'"  The word translated "authority" here is not 
used anywhere else in the New Testament, and in all of Greek literature, is never used 
to describe healthy, good authority. In other words, what women are being held back 
from is not something that, elsewhere, men are allowed to exercise. Paul talks about 
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“authority” a lot in his writings, and he never uses this word for good, healthy church 
(or any other kind of) authority.  This word always means abusive, coercive, violent, 
and even sexual domineering. For most of Christian history (until WW2-era), this word 
was always translated as something along the lines of "domineering."  This is 
describing something that no believer should exercise over one another, not a good 
thing that is reserved uniquely for men to exercise.

• 2.13-14- Paul uses the order of creation as an example and explanation of why the 
women shouldn't usurp and domineer.  In other words, Paul is using the "order of 
creation" to contend for gender equality!  

• 2.15- Paul re-affirms the goodness and God-givenness of the female gender.  Child-
bearing is good, and God-given, and it's God who keeps women safe, not Artemis!  
Paul's evidence of this is one child-birth in particular- the birth of Christ!  (this is what 
Paul is getting at, with the juxtaposing of a singular pronoun- "she"- with a plural- 
"they").  God actually accomplished redemption through the agency of childbirth!

Conclusion: When seen in their cultural and historical context, examined within the 
wider context of Scripture, and read and interpreted carefully, we see that we are 
watching Paul address specific abuses in the church.  The predominant concern here is 
not enforcing a permanent, gender-based hierarchy in the church, but for good church 
order and faithfulness to orthodox Gospel teaching.

questions and implications.
I'm not convinced- at least, not yet...
-That's ok!  This is an area, again, where we need to develop the discipline of charity.
• Take your time, pray, look at the Scriptures- and, don't get distracted from the primary 

mission of our church by this.  Don't allow this to make you a "one-issue voter."
• liberti is a church that's centered on Gospel and mission, not peripheral issues.  We 

don't want to be distracted by different ways Bible-believing churches parse this 
issue...

-The recent statement by the Lausanne movement, in their "Cape Town Commitment," 
offers us wise guidance:
"...We recognize that there are different views sincerely held by those who seek to be 
faithful and obedient to Scripture... We call upon those on different sides of the 
argument to: 
• Accept one another without condemnation in relation to matters of dispute, for while 

we may disagree, we have no grounds for division, destructive speaking, or ungodly 
hostility towards one another;

• Study Scripture carefully together, with due regard for the context and culture of the 
original authors and contemporary readers;

• Recognize that where there is genuine pain we must show compassion; where there 
is injustice and lack of integrity we must stand against them; and where there is 
resistance to the manifest work of the Holy Spirit in any sister or brother we must 
repent;
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• Commit ourselves to a pattern of ministry, male and female, that reflects the 
servanthood of Jesus Christ, not worldly striving for power and status.

• We encourage churches to acknowledge godly women who teach and model what is 
good, as Paul commanded, and to open wider doors of opportunity for women in 
education, service, and leadership, particularly in contexts where the gospel 
challenges unjust cultural traditions. We long that women should not be hindered from 
exercising God's gifts or following God's call on their lives."13

you didn't say a whole lot about the "marriage texts" in the New Testament.  don't 
at least some of them teach "male headship"?
True- we didn't spend a lot of time on texts addressed to husbands and wives.  Partly, 
this is simply because of relevance and practical constraints: they present another 
range of exegetical, interpretive, and cultural issues.  But, the important thing to 
remember is this: whatever Paul and others say in the "marriage texts," they couldn't 
have been intended in a way that would restrict the women they themselves mention 
who exercise leadership in the church!

does liberti care about discipling godly men?
Yes!  We deeply care for the task of converting and deeply discipling men to follow 
Jesus.  We simply don't think that the task of discipling godly men needs exclude godly 
women from exercising certain roles of leadership and service.

what, practically speaking, will "change" at liberti?
In an important way, nothing.  We're still a church deeply committed to the Gospel and 
the mission of Christ.  Allowing women to serve alongside men the leadership of liberti 
wouldn't present a big change to our ethos, ministry philosophy, or commitments.  
Instead, it would simply be making "official" what is already "unofficially" the case...

how does the liberti network as a whole approach this?
The liberti network is going to continue to not make mens' and womens' roles in ministry 
a central piece of our DNA, and believes that a focus on Gospel and mission allows us 
to maintain a healthy unity in diversity on this issue:
• The liberti network, from its inception, has always had a diversity of opinion about this 

matter.
• The lead pastors of the liberti network have decided to continue to practice unity in the 

midst of diversity on this issue.  
• At this point, 3 of the 6 liberti campuses are members of the RCA, which provides for 

women to be able to serve in church ministry and leadership.

13

13 from the Lausanne Movement's "Cape Town Commitment."  Accessed at: http://www.lausanne.org/en/
documents/ctcommitment.html#p2-6
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